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ABSTRACT

Tingshuo Yang, the interviewee, is an anthropologist and ethnologist.

He defines traditions from a perspective of human society development
and points out that there are three spheres of traditions, including the
ones respectively related to inorganic nature, organic ecosystems, and
social customs. Traditions in such three spheres are under independent
development laws and cycles, while influencing each other. The interviewee
also distinguishes traditional knowledge from traditional wisdom and
emphasizes that traditional wisdom is complex in dimensions and rich in
contents which requires us to examine and define traditional wisdom with
a dialectical, developing outlook. He further underlines the significance
of applying the wisdoms in traditions though under nowadays unceasing
scientific and technological advance. Finally, Yang argues that how to
reactivate and apply such wisdoms for present-day use is one of the
pressing and necessary tasks that we are facing today.

KEY WORDS

Traditional Wisdom; Knowledge; Human Social Development; Ecological
Civilization Construction

RiF HE EHR

BE A%

# AR LEN

INTERVIEWED BY Tina TIAN Moying WANG
EDITED BY Tina TIAN

TRANSLATED BY Tina TIAN Xiaojie SHI

VOLUME 6 /ISSUE 3/ JUNE 2018



SWMRIHE / W= SiFHE

FATAHLE 5 A B R GATLE RN 25
HEAI, WK T X —BRESE . X—)2
WP GE 5 T 1A N A TR AR DDA G
P, JATAA TR, Al figst
TrAE R Bt Flan, =M i
X ARV MW B A+ 3,
PIFE TARSCHI X AR S R E 2 A T
A, OIS I A A% GE AU R AR S R
GURME ELHA HE . DI, 7EBRAR AR K
RGEmy, FATIAFFAMUL AR A I EE, A
REMEALGE N4 N . ISR T — A,
PUBH IR R AL G, IR AR DG A BR358 A =S 1]
BT AL ZR 3 SO X, AT K 25 T )
SCRMME
BEANRYORE A S AL B S A
ZIHSC A M R i e gE . Bilin, 4%
A BB R IS R 5045 A 45 B AR
e, X — 2RI g & kR W AL
HIH WA FF L fr e . It feRiisA sk
ARFRIHT, AR AR — R R AL S
Y IE B A
FATARER X =ANZWIR I —IR, E
MBS B R MRS ES AW . (25
B, X =R LA 254
KL, KRR AP E K B, A
MR TEER . B “TIBLE" 0K
AT A 0y [ AR A 2 2R R AR SORRE o R 7K
R E L AR, XM 0002 4F FifHELE T
KB GE, R E AT A T BRI
Wi o S, B E R A AR,
244 R SO LR 52 B T B 1 B ] e 5

LANDSCAPE ARCHITECTURE FRONTIERS / VIEWS & CRITICISMS

M B, S FATT A A 2 AR
Ja s L JEUR AR TR LA, A AR
ML ——SRTT, X TP S ORI, 22 E R
HARZE 5y, HXF T 1Lt b g b DR, 188
FIRRK AR AC A RS AR IS, D™ 14 AUt
o FTLL, 24 o0 BH LR e 0L Y 6 R
TARAFREGER M ERRERN Y, R T
L AR SGAEEREN LI LR RITARE
Xof T A 1) A G TR B ) AR R, FEFRATT
SR 3 7 TRl AR R B R A
MR RS A

FRESR I, LGEA I EIATAE N
E S (PRYNeSOpEecE 2NN A oY 2R
LR AR 2R AESE, Tl
AL SR X LEAFAEIE SO T 5T B
AREHACTH SERGINHT, I AEis R AR
SE BT AT THRE . BIER . Fefl . Sl
Al HETIE BT A TS R RERZ B R 1L
Gt HNTRESIXAERMLLE, LA E
AT 3 T D S i) BRAR FNPFIL, DL AR 3R
B RS R BEH P AR IE B R I8 H o

FATXS T4 G2 1 DA b i IR 2 B A5 A2
iy, BIPPO bR A BA R, 1T 5 &
AR AR . P A AR A B AR
AR R, S KRAHK, WRA—EH
M MIRAHN, FRUEA—EAH . —&
PO gL eL g, B AR A2 f, R
AR WA S AR S, R REH TR K
AHL, BOHEARA RS, i, fERR
SRAEZS VR AU, v A 8 AR 3 ) ol
LSS AN S LA, HAE T FE RN

029

EMGGL . 201l P ], BEE LA TRBY K
B, PR A A TRB B E R, ASC AR
PrdiiE b H fiisl s o (HEEE AR, A
IR B AR 2R LA R U, Al
NEESC IR 8 el Wi ISR S (23 h i 45
[ AR, RIS TR — 1 2l 2%
LB GE AT REAF AR — S B A ML IR
ik, A PR AU BRI A 5 1
PR GE L T AR A2 (8] B 2
X 8 T R L [

TR 2 R AIE K, 252108
TR e

B NSRS I Bl 2 1) B AR AR
W, IR p AR R B AR, R
S ATIE A A AR R P B A . FERL
IKRERIAL N ], R 22 BORA BB Ay 5
HATEEH, J A A KA R iR X
I8 PR Ay KR 2 — I AT R A 25 R e RO AT
IR, BUERRAET S, AR S oiiea M
PG T, — MO E IR S, B AR R
ERERLT AR oAb —FhE Rl T %51, RAF
KA e AEAF AL (R B B
) WIEOLT, BA SN T SRR
B, SRS, AR
RAFR A RIS, KA HARAR AT, R
GG TR A A RE A 2 25 SR L 1Y
AR, DA R AR B R ANKRERR
P I i 02 AR I o AR A A P AH S A
W B EAR B R T N KT R 1R



W A i e BN R P i A ) A )
P, BEEEEATARUEE, HEMTET XS E B A 28
PG 2, KBS R, WA
oo B R e R RIS S

%, DI AR TR
a2 WREE, T5IE

() F s () 4R, DL R . SCAEPEAIAR
X B, A E G SR AL TE T T 56
[ AHE R A G SR 18 T 15 45 R
JB 5 TR M XA 7K AR A 4 B B S AN 2
T M X —— R 2 4 K R b R
B, KRS X PR P BT b G Bkt )
455,

TEAR R B SCA . AR BB, X%
G R SO 2 A ], ELRE S = [1]
R ) 922 A, HOE A SO TS S & A
A BT ATRATT i S LR UE & e WK o AL
GESHEL, HRBRENZES A 24
4 KRB A AU A, WA
B, AREEE . R AU A SRR
¥, KAZRE, KR, RTEKREA" , Xt
TSR AN .

DR RAWRGIT, EREREEIR
J&. BEARAWHERE H B4R, Blllsniife
GRS SUAE?

b: BAEAD NN, BT, gL
BARIR AL ST B L EAR 0] XA AT
AL HL AN 4

T AT X e 8 8 SR B R B LA g S

030

H T D7 S 2 R PR R AL SE (PRI —
Ao FF R — A I s B R R AR T,
HHGRH EORA AN L %), 1
SRR LIEIRZ, PO HGE Rt
HRbadd, WEAREER, B2, &
AVFZPHCE R BT S R e
GE, WERXTAS RIS A TA THBIHE,
AR IZ T3 MBI T o PR YE, TE201 22
EANHAECLLET, th Task &R )s, ot
— H YA — T AN A B (B A AR
PR B PR B o A MR ) A5 e I
S22 AR OR AR, AR S B R SR
MR E . BAE, T TR EAL
AFisk T, M HER AR B B S5 T 9%
H IR EAUERILA/NE o XU RS AR
TEFOAR LIAAE], s AT G 2ok
s, Bl I ACHY 22 Tt i T BEH JE RIS
Mo XEFRAME L GEA BE— WM A K
PR, XA e — R

e ALY A IR BT B, el 2k
A WIEBh AR L ?

b 5%, PR A SO,
WER 24 AR SR 23 AT, il B RS Y
AE T, AR A TR AT D7 5 T
Je Rl R R R TR . RS
B E R BRI 2L AT,
DA 30 S48 7 A 25 SO B P AR A T 0
FNTRE. BN, JRAESHMER . TPl s S AT A
RIS FABEFTAS, Al ATi2 1 4 i 1%

GRS MIRANE S, S48 TARILE . A S
SP AR SR LR A SR S, A A W)
ZRPEGR I ARG TR ST A 2R
AR T 25 LI K 28 A ARIE PR Y 258, 1L
FER A R B4k 22 B BAZK ) R A 22
— IR AR AL SRR 2, A 25 B3
M, FRSE— A BER R RS, e
AR, SRIHIX— S RN I FILE, LAF

it

B EERZERE S XU FRAERELARES RN T AN
55uike

VOLUME 6 /ISSUE 3/ JUNE 2018

~EETTHERH

Terraced paddy fields
in Yuanyang, Yunnan
Province.

— © laogephoto



SWMRIHE / W= SiFHE

How do you define tradition from
a perspective of reviewing the
development of human society?

Tingshuo YANG (YANG hereafter):

Not all things that happened in the
past can be called traditions — Time
should not be the only criterion
because all inevitable historical
evolutions and spatial changes

might influence humans’ values and

behaviors. Traditions are self-contained

thoughts or behaviours that are passed

down and have exerted significant,

wide impact — positively or negatively

— on society in certain historical
periods.
There are three spheres of

traditions, including the ones related to

inorganic nature, organic ecosystems,
and social customs.

Traditions related to inorganic
nature refer to how human beings
interact with the world. The natural
laws of the inorganic sphere exist
and last for a very long time — such
like sunrise and sunset, water flows
downward, and summer is warm
and winter is cold — and changes
might take millions of years or even
longer to be noticeable by humans.
For instance, Xishuangbanna area is
all time characterized for its thriving

sub-tropical rainforest and monsoon
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climate. The ancient knowledge and
skills passed down from the indigenous
ancestors are still in use well.

Organic ecosystem consists of
plants, animals, and microorganisms
that may be impacted by human
intervention and change significantly in
a short period of time. The traditions
in this sphere are the experience what
our ancestors learnt from interacting
with organic ecosystems. Such traditions
have greatly influenced everyone’s life,
providing a source of knowledge for
environmental and spatial design. For
example, the built environments of
the cities and towns along the Yangtze
River basin have largely changed due
to the construction of the Three Gorges
Dam project. Because the regional
ecosystems had varied dramatically, and
human knowledge and practice that go
by the local traditions are not suitable
to nowadays changed ecosystems
any more. Thus, we have to make
adjustments and improvement of our
understanding on relevant traditions
before resorting them. Otherwise,
environmental and spatial design would
fail to realize its expected meaning and
functions.

Traditions related to social customs
come from the cultural processes
regarding human-social relations. For

example, different ethnics have different
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marriage forms and customs. Although
traditions in this sphere change
distinctly as time goes on, their influence
last. Therefore, we need to understand,
examine, celebrate, or innovate such
cultural traditions with changing minds.
Traditions in such three spheres
are under independent development
laws and cycles, while influencing each
other. For instance, rice, as one of the
staple foods for most Chinese today,
originated from wild rice species.
In 780, the Two-tax Law adopted
in Tang Dynasty promoted the rice
cultivation throughout China, which
has profoundly influenced not only
the life of Chinese people and China’s
agricultural ecology and landscape, but
also the national cultures — when we
get accustomed to the open landscape
of paddy fields, we would be curious
about thick forests and think they are
mysterious. In addition, it is easy to
operate and maintain paddy fields in
flat areas like the North China Plain,
while in hilly areas the cost of planting
rice and the risk of crop failure are
extremely high. The splendid terraced
fields in Yuanyang, Yunnan Province
is an agricultural heritage accumulated
over 1,000 years and reflects the
interaction between locals with and
the ecosystem. We cannot ignore the

high operational and maintenance costs



when we enjoying the admirable human
creativity in the farming tradition for
centuries.

What I want to emphasize here is
that a tradition does not refer to a fact,
but a result of humans’ recognition
and inheritance activities on facts. All
traditions reflect how our ancestors
understood, screened, eliminated,
transformed, reformed, or strengthened
knowledge for specific needs. We take
over the traditions and still do the same
thing today. We are expected to treasure
such legacy while examining and
comprehending them from a historical
perspective, in order to apply these
wisdoms in contemporary environment
and spatial design.

At the same time, people’s evaluation
standards on traditions change over time
because in each era people have different
specific needs and criteria. So traditions
might be marginalized or popular as
time changes. For example, China is the
origin land of natural coating and has
a long history of raw lacquer and tung
oil harvest, trading, and consumption,
once greatly promoting natural coating
worldwide. Since the middle of the
20th century, natural coating had
been gradually replaced by chemical
coatings, also resulting in a dramatic
reduction of lacquer tree and tung tree

planting. However, chemical coatings
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are later proven to emit toxic gases

and the related production process
would cause serious pollution problems.
In the current era of Healthy China
construction, the once marginalized
natural coating industry would be
rejuvenated, which further asks urban
planners and designers to explore and
apply such traditions in the fields of
contemporary environmental and spatial

design.

How to distinguish traditional
knowledge from traditional wisdom?

YANG: Knowledge is specific
cognitions about certain items,
and wisdom is a philosophical and
dialectical thinking system of knowledge
that guides people to use knowledge
properly. Take rice cultivation as
an example again. Rice is the only
Gramineae crop that requires seedling
transplantation, because it is a derivative
species from subtropical wetlands
and reproduces biologically in two
means: one is vegetative reproduction,
which means rice can grow through
root separation; the other is the seed
reproduction, which happens only
when rice is endangered by survival
threats (such as flood, drought, or
saline soil). In the latter condition, rice

would yield massive seeds to ensure

species continuation. However, it turned
out that in domesticated planting
environment, wide rice would grow
roots and leaves but not yield seeds.
The solution to this problem is seedling
transplantation manually. In this case,
knowledge is the facts and techniques
that people have learnt in rice seedling
transplantation process, and wisdom

is to develop appropriate solutions
according to specific needs by learning
vegetation’s growing habits and laws

in different environmental conditions.

It can be concluded that wisdom is an
accumulated result of repetitive thinking
and a reflection on how to utilize
knowledge, and it thus is superior to
knowledge.

Traditional wisdom is complex in
dimensions (including the dimensions
of time and space) and rich in contents
(such as national and cultural difference
and relativity). Say, the wisdoms in
Chinese traditions are not necessarily
applicable in American cases; the
wisdoms in farming traditions may
not be useful for hunting activities; the
tradition of rice seedling transplantation
is practicable in freshwater regions but
not applicable in Ningxia area because
the water in that region is saline-alkali
enough. Therefore, rice can yield seeds
without seedling transplantation.

In different cultures and eras,
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traditional wisdom is defined and
evaluated differently. Due to the changes
of space and time, the relevant cultural
context would change as well. It requires
us to examine and define traditional
wisdom with a dialectical, developing
outlook — instead of copying traditions
mechanically or anachronistically, we
need to scientifically and dynamically
consider what to retain, to eliminate,

to rejuvenate, or to innovate. Chinese
sociologist Xiaotong Fei once
commented that “every form of beauty
has its uniqueness. It is precious to
appreciate other forms of beauty with
an inclusive mind. If beauty represents
itself with diversity and integrity,

then the world would be blessed with
harmony and unity.” This is the attitude
we should adopt towards traditional

wisdom.

Under the unceasing scientific and
technological advance nowadays, why
should we emphasize the significance of

the wisdom in traditions?

YANG: Well, many people think that
tradition contributes little to today’s
development because time is always
changing. Regrettably, such opinions are
prejudiced.

We should distinguish the nature

of traditional wisdom dialectically.
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The traditions resulted from historical
causes (a historical event or course, such
as the hair shaving movement promoted
by the rulers of Qing Dynasty in China)
can surely be abandoned because the
applicable social backgrounds had gone
and there is no need to resume such
traditions. However, some traditions
that have been “forgotten™ or “set
aside” in history may get used today.
Take waxberry farming as an example.
Limited by poor transportation
conditions and the short length for
freshness, waxberry was considered

as a fruit of least commercial value in
the late 1970s and early 1980s, and
nobody cared the tradition of waxberry
cultivation and related agricultural
wisdom. Today, thanks to the rapid
development of high-speed railway and
airplanes, it only takes a few hours from
waxberry picking to consumers’ tables.
It demonstrates that traditions set

aside due to technical limitations may
be rediscovered in use as technology
advances. Examining traditions with a
developing attitude is also a wisdom in
itself.

What is the significance of
applying traditional wisdom in
today’s environmental construction,
especially in the ecological civilization

construction?
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YANG: The current ecological
civilization construction in China
requires establishing both an ecological
environment and an ecological lifestyle,
covering all aspects of our daily life.
The realization of such a systematic
agenda also requires comprehensive
considerations and holistic approaches.
We need not only to accumulate and
pass down the wisdoms in traditions,
but also to promote, innovate, and make
them adaptive to new conditions in
the ecological civilization construction.
For example, hunters from Orogen,
Evenki, and other hunting ethnics can
contribute to nowadays biodiversity
protection by using their knowledge
of wild animals’ living habits — they
can tell the quantity, sex, and healthy
condition of Siberian tigers or wild
boars by identifying their footprints,
which is much more efficient in spotting
endangered wild animals than by
setting expensive recording cameras.

It is intolerant to simply depreciate
traditional knowledge and wisdoms;
how to reactivate and apply the
wisdoms for present-day use is one of
the pressing and necessary tasks that we
are facing today. LAF
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